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Ipaenu gpaxynmem Ynusepszumema y Huwry

BHOETHYKO JIHIIE ITPABA*

Ancmpaxkm: Buoemuuxo auye npasa, npedcmasbd OHAj acnekm npasa
Koje ce Cynpomcmas/ba ie208oM ,, Haiuyjy** Koje uoUMo Kao yucm npaeHu
NO3UMUBUZAM Y Fe2080] UCK/BLYUUBOCHIU U KPAJHOCIU, OOHOCHO Y 8UOY NYKe
¢opme npasa.

Buoemuuko nuye npasa, oaxne, npedcmasma 8peoHOCm Npasa y Acnexmy
OuoemuuKkux npoonema, Koju ¢y c80joM CYUMUHOM 8e3aHU 3d 8PEOHOCH
arcusoma. 3amo buoemuyko auye npaga cmoju ucnpeo ,,Haiuyja‘ npasa,
me2ose (hopme Koja je mek nojasnu 0OaUK NOCmojarea npasa.

Kawyune peuu: buoemuxa, npago, KpusuuHoO-npagHa meopuja, 6peOHOCm.

1. O PA3BOJY BUOETUKE

[Nojam u nedunmMja OHOETHKE cTapa je MpeKo ocaMeceT ronruHa. MehyTuwm,
caM 3aJlaTaK OMOSTHKE CTap je KOJUKO U JbY/ICKa IIUBHIIN3aIUja, a y 00JIacTH ImpaBa
KOJIMKO je CTapo KPUBHUYHO MPaBO Kao U (Prio30(h)cko MPOMUIIIbAEKHE HErOBOT
OCHOBHOT 33JIaTKa — 3aIITUTE )KUBOTA. ETHYKO peCreKToBame IeTOKYITHOT )KHBOTA
Ha 3eMJbH OCHOBA je OHOTa IITO MOXKEMO Ha3BaTH OMOETHKA, & HEroBa 3aIlTUTA,
OCHOBA j€ OHOTa IITO MOKEMO Ha3BaTH MIPABOM, Ca HATJIACKOM Ha KPHBHYHO-TIPABHY
MaTepHjy.

Wnak, cam TepMuH 6uoeTnka kao u AeuHuLMja OMOeTUKE je HoBa. TepMuH
OounoeTuka Besyjemo y3 ume ®puna Japa (Fritz Jahr), mpoTecTaHCTCKOT NacTopa 1
eThyapa Koju je y yacomucy ,,Kosmos* 1927. roqune o0jaBro 4jiaHak Ha TeMy ,,Bio-
Ethik: eine Umschau iiber die ethichen Beziechungen des Mencshen zu Tier und

1 Ynamnak je pe3ynrat pana Ha mpojekty [IpaBHor dakynrera YHuBep3urera y Humry, ,,3amrura
JbYJICKUX ¥ MAIMHCKHX [IPaBa y eBPOIICKOM IIPABHOM IPOCTOPY*, KOju prHaHCHpa MUHUCTApCTBO
3a HayKy ¥ TEXHOJIOIIKH pa3Boj, Op. yrosopa 179046
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Pflanze*.2 Tama Jap nosesyje 6uoetuky u Kantos (Immanuel Kant) Kareropuuku
HMIIEPATHB II0jMOM ,,0HOCTUYKH UMIICPATHB", NAKO Ta TAKO Y TOM TPEHYTKY HE
Ha3MBa JIOCJIOBHO.

Jla OmoeTuka HHje HUIITA IITO jeé HACTAJIO Y JBAIECETOM BeKy MOTBphyje u
caM Jap craBoMm: ,,In fact Bio-ethics is definitely not onlz a discovery of the present.
As aparticularly impresive example from the past we maz remember the figure of St.
Franz of Assisi and his great love to animals, progressing in is warm szmpathz for
all living beings the Rousseauean enthusiasm for nature in its etirety by centuries®.’
Jla 6u nasbe pekao: ,,So that the rule for our actions may be the Bio-Ethical Demand:
Respect every living being on principle as a goal in itself and treat it, if possible, as
such!“* U naspe Jap 3a 6uoetky kaxe: ,,the systematics study og human conduct in the
area of the life sciences and the personal, profesional and public moral commitment
and conduct towards all forms of life, in as far as this conduct is examined in the light
of moral values and principles®.®

Haxune, Jap naje cBoje onpeheme OnoeTnke koje je Beoma 01ucko KantoBom
KaTeropuykoM UMIIepaTuBy, Kpo3 cienehe nmocraske: ,,T'he Bioetihical Imperative gu-
ides ethical and cultural attitudes and responsabilities in the life sciences and towards
all forms of life (1927); ,,The Bioethical Imprative is based on historical and other
evidence that 'sompassion is an empirical established phenomenon of the human soul’
(1928)*; ,,The Bioethical Imperative strengthens and complements moral recognition
and duties towards fellow humans in the Kantian context and should be followed in
respect of human culture and mutual moral obligations among humans (1928)*; ,,The
Bioethical Imperative has to recognize, to steward, and to cultivate the struggle for
life among forms of life and natural and cultural living enviroments®; ,,The Bioethi-
cal Imperative implments copmassion, love, and solidarity with all forms of life as a
content-based principle and virtue into the ’godlen rule’ and into Kant’s Catgorical
Imperative, which are reciprocal and formal only (1934); ,,The Bioethical Imperative
includes obligations towards one’s own body and soul as a living being (1934)“.°

Ha kpajy je Jap, npema Cacy (Hans-Martin Sass), cyMupao cBoje 3aKJbydKe
0 OMOETHUIM W JJa0 YETHPH TOCTaBKe: ,,Bioethics is a new and necessary academic
discipline. Bioethics is a necessary moral attitude, conviction and conduct. Bioethics
recognized and respect all life and living interactions in nature and culture. Bioethics

2 F.Jahr, Bio-Ethik: eine Umschau iiber die ethichen Beziechungen des Mencshen zu Tier und
Pflanze, Kosmos 24, no. 1, 1927, 2-4. HaBeneno npema: 1. Rinc¢i¢, A. Muzur, Od bioeticara —ucenika
do bioeticara — ucitelja: pijetizam i edukacija u zivotu i djelu Fritza Jahra, Jahr, Rijeka, 2012, 112.

3 Hageneno npema: H. M. Sass, Furopean Roots of Bioetihcs: Fritz Jahr’s 1927 Definition
and Vision of Bioethics, u: Od nove medicinske etike do inegrativne bioetike, Zagreb, 2009, 20.

4 Ibid., 19.
5 Ibid., 22.

6 H.M. Sass, European Roots of Bioetihcs: Fritz Jahr’s 1927 Definition and Vision of Bioethics,
u: Od nove medicinske etike do inegrativne bioetike, Zagreb, 2009, 22-25
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has legitimate obligations in professional settings, in publice sphere, and in eduication,
consultancy, publics moralitz, and cultuure®’

VY mucmy koje Tlotep (Van Renssellaer Potter) ynyhyje UBany llleroru, on
oTBphyje a je 3aIpaBo OH TBOpall KOHLenTa buoeTuke koju HacTaje 1970. ronquune y
CA/l. TToTep je cmarpao, 1a OMoeTHKa Basba 1a Oyje ,,HOBa JIUCIHITIINHA KOja 31pyKYje
OMOJIONIKO 3HAKE U 3HAKE O JbYJCKUM BPEIHOCHUM cycTaBuma (...). 3abpao cam
KOpjeH 010 — 03HauaBajyhu lruMe OHOJIONTKO 3HAE, 3HAHOCT O JKHBUM BPjSTHOCHHM
cycrasuma“.® ITorepos gonpunoc 6uoeruiu notephyje u Kjouu (Maurizio Chiodi):
L1l nome ’bioetica’ si ¢ imposto nel mondo anglosassone solo verso la fine degli anni
’70 — e da qui via via in tutto il mondo -, sia per I'influsso di Van Rensselaer Potter
(Bioethics. Bridge to the Future, 1971), sia per I'importanza del Kennedy Center for
Bioethics e dell’opera monumentale — frutto di un intenso confronto interdisciplinare
— che questo istituto decise di chiamare Encyclopedia of Bioethics. Da qui il nome si
diffuse in tuto il mondo®.’

[Tpema llleroTn, [ToTep je peu bioethics mpakKTUIHO ,,ICKOBA0O  KopucTehu aBe
rpuKe peuu bios — XUBOT U éthike, nok je Xenerepc (André Hellegers) peu bioethics
te 1971. roguHe ,,cTAaBHO y HA3WB CBOI'a MHCTUTYTA 3a JBYACKY PEIPOAYKIIH]Y... .10
[MoTep je OMOETHKY CXBAaTHO Kao ,,3HAHOCT pPaBHOTEXkE M3Mely YoBeKa W IpUpoe
1 MocT mpema Oyayhaoctu dosjewancTsa™ ! Ilopex oBakBor oapehema GroeTHke,
KaTOJIMYKH TEOJO03U KOPHCTE W HA3WB ,,eTHKA KUBOTA®, jep ce Omoetnka u OaBu
OCBHHM IUTABUMa BE3aHUM 3a BPEIHOCT JKUBOTA.?

buoeruka ce y neny Joucena (Albert Jonsen) cxBara Kao MEIUIIMHCKA €THKA
HOBOT J100a, MaJia je JOHCeH HaIlyCTHO KaCHUje MEUKAIMCTHYKH TPUCTY T OMOCTHIIH
KOjH je 3acTymao Xenerepc, jep: ,,buoeTrka je MHOr0 BUIIIE O] METUIIMHE U METUIINHCKE
3HAHOCTH: TO j€ MPOyYaBamke ETHUYKUX MPoOIeMa KOjH Ce jaBJbajy KaJia JbYIH U OHO
OUOJIOIIKO y BHMa U KHXOBO] OKOJIIMHU Jjeyje jeaHo Ha apyro“® Yromuko ce:
,,OMOETUKA [ToYeNIa CMaTPaTH €THKOM OMOEMEIUIIMHE, OTHOCHO ,,0MOMETUITMHCKOM

etukoM* (biomedical ethics)“.*

7 1Ibid., 22.

8 V.R. Potter, Humility and Responsibility — a bioethics for Oncologist: Presidential Adress,
Cancer Research 35, 1975, 2297, 2299. V. R. Potter, Bioethics: Bridge to the Future, Prentice-Hall,
Engglewood Cliffs, 1971, 2. HaBeneno npema: V. Valjan, Bioetika, Sarajavo-Zagreb, 2004, 13.

9 M. Chiodi, Etica della vita, 31-32.
10 1. Segota, Nova definicija bioetike, u: Izazovi bioetike, Zagreb, 2000, 11.
11 Ibid.

12 O tome Bumie y: B. Schocckenhoft, Etica della vita, Un compendio teologico, Querininana:
2. ed, Brescia, 1997.

13 A. Jonsen, The Birth of Bioethics, hastings centre Report, Special Supplement, XI/XII,
1993, EB2, 1624. Haseneno npema: 1. Segota, Nova definicija bioetike, 12.

14 1. Segota, Nova definicija bioetike, 12.
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[oTep je xao u mpe mera Jap cXBaTHO OMACHOCT O OJ[Bajarba MOPATHUX
BPEIHOCTH O]l CBEKOJIMKOT Ca3Hama CBETa, TE IIPUXBATa Ja Ce OBJIC 3alIPaBO PaIu O
OMOMEIHIINHY Ka0 HAaYI! ¥ €TUIM T MOPATHUM BPEIHOCTHMA Ka0 OCHOBH CBEKOJIHKE
Jpyacke penatHoctr. O 3Ha4ajy [loTepoBe Mucian y 06acTi OHOSTHKE TOBOPH M CTAB
J1a MOpaMo Jia FOBOpuMo o ,,ITorepoBom Haciehy“

JonpuHoc u3rpagme OHOCTHKE ajie Cy U Aajbe BbeHe Ne(GUHUIUje Kao ITO
je: ,,the systematic study of human conduct in the area of the life scineces and helth
care, in as far as this conduct is examined in the light of moral values and principles*.'®

Omno mTo je 6uno 3ajeqauyko Japy, [Torepy u Xenerepcy je cnenehe: ,,shere
one important view: the urgent need of special attention towards teaching ethics in
the professional and personal setting at a time of eroding values and traditions glo-
bally, in part related to progress in scinece and tehnology, in part as an independent
evolztionary development in cultural history*.!”

Ha mpocTtopuma bankana, Bpennu cy Haropu y onpehemy onoernke Tonunja
Marynuha koju cmatpa Jia je ,,lojaM ONOeTHKa CIIOKCHHIA Y KOjOj, U3 TIEPCIICKTUBE
JIaHAIlIBbUX CIO3Haja M MHTepHpeTauuja geo 6uo ynyhyje Ha OMO-MEIMIIUHCKE
3HAHOCTH C ITpaTehnM OnoeTexHoIorujama, I0K IpyTH 10 eThKa yryhyje Hajnpuje Ha
G030 CcKy TUCIUILTHHY ETHKY KOja ce 0aBH POy YaBabeM 33 JaHUX TeMeJba JbYICKOT
HCTIPaBHOT MOHAIIAkA, & TOTOM U Ha CaM CYCTaB MOPATHO-CTHUKHX BPjEIHOCTH KOje
oHa neduHupa, exabopupa, CKCILTUINPA U IPETIIOCTABIba KA0 TEOPETCKH YBjeT 3a
neHHUparbe OKBUPA MCTIPABHOM MPAKTHIHOM JBYICKOM JjeoBamy .8

Taxohe uzaBajamo u 3ajnarame npodecopa Yosuha 3a pa3Boj OMoeTHke Ha
npocropuma bankana. YoBuh mecTo OMoeTHKE BUAM y XOMUCTUIKUM OKBHPUMA,
jep ce KO \e paliu 0 CTBapamy ,,HOBOT OpjeHTaIloHOr okBUpa“. To je ,,AHOBaTUBHU
Ha4YMH MOPAJHOT OpjEHTUpaka y JCIUKATHUM CHUTyalldjaMa Koje Cy MpPOH3Ia3uie
U3 IPUM]jEHe 3HAHCTBACHO-TEXHUYKKUX MOCTUTHYha y moapy4jy meauiuue’.'’ Paqu
ce 3ampaBo, U Ty HaJIa3uMO MECTO CIajarka ca MpaBoM cxBalieHUM Ha aKHCOJIOIMIKU
HAYKH, O MHHTEPAKIIH]H ,,pa3THIUTHX MOPATHHUX U TPO(YECHOHATHUX TepCcieKTrBa‘, >’
Jep je mpucyTaH acKMOM Jia je Bepu OTpeOaH pa3yM 3a JIOMHIILbamkbe 00jaBe — fides
quaerens intellectum, y TOM CBETIy HacTaje HOBU MocT u3Mel)y Bepe u pazyma y
SHIUKJINIH ,,Evangelium vitae®, jep ce cMarpa Jia mpBa eTHYKa MUIIJbCHA U J101a3¢
U3 CBETJA JBYACKOT pa3yMa KOjH je ,,IPOCBETJBEH BEPOM™, a TO C€ CBE JICIIaBa 110

15 V. Valjan, Bioetika, 14.

16 H. M. Sass, European Roots of Bioetihcs: Fritz Jahr’s 1927 Definition and Vision of
Bioethics, u: Od nove medicinske etike do inegrativne bioetike, 22.

17 M. Sass, European Roots of Bioetihcs: Fritz Jahr’s 1927 definition and Vision of Bioethics,
u: Od nove medicinske etike do inegrativne bioetike 22.

18 T. Matuli¢, Bioetika, Zagreb, 2001, 40.
19 A. Covié, Etika i bioetika, 10.
20 Ibid., 11.
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TOMUCTHYKOM TEOJIOIIKOM MPHUHITUAITY TI0 KOjeM MHJIOCT non destruit sed perficit
naturam. 3aro ce 6uoernka koa Yosuha u neduHuie Kao ,,IypUNEPCIICKTUBHO
rnonpy4yje’ Koje cabupe ,,MOpajiHe MEePCIeKTUBE® W THME HM3JIa3u U3 ,,CKy4cHE
yJIore ,,HOBE MEIUIIMHCKE €THKe, Kao U Ja THME IOCTaje ,,[NIAHeTapHa ,,eTHKa
xuBoTa“.?! cror crasa je u Tonun Marynuh, unju npucTyI u3iaramy npodaema
OMOCTHKE HUje 3aCHOBAaH HA HAYeNy ,,WIH-WIH Yy CMHCIY WIH CAMO €MIIUPH]CKH
(,»u3HUKK*), HIIM CaMO METAEMITMUPHjCKH (,,MeTahU3HIKK ) roBOP ?2 Beh je 3acHOBaH
HAa KOMIUIEMEHTapHOM Haueny ,,u-u“.? Tako ce u omoryhasa ja Guoeruka nohe y
KOHTAKT C TPaBOM, CXBaheHHM Ha aKCHOJIONIKH HaYHH, jep je ON0eoTHKa ,,MoIpyIHa,
penanujcko-puno3odeka u mIypunepcneKTuBHa etuka’. > Mosxe ce pehu 1a ce paau
0 TUTy pUTIEPCTICK TUBHHUM ITOTJICIMMA HAa OMOSTHYKY PAacIpaBy O BPEAHOCTH )KHBOTA Y
KOjy MH YKJbY4yjeMO IIPaBO Kao BPEIHOCT. Jep, ako je OroeTrKa HacTaia KO MOpaHa
peakirja Ha U3a30Be TEXHHUKKUX OCTUTHYha y cBUM 00JacTHMa 4OBEKOBOT JKUBOTA,
3ap HHje Moryhe Jia ce ¥ 3a mpaBo Kaxke Jia je HACTaJlo Kao BPeJHOCHA peaKiuja Ha
M3a30BE€ CBEYKITHOT KUBOTA U JieTlarhba YOBEKa.

VY XOJIMCTUYKOM MaHUPY AajeMo joll jeHa oapendy Oouoertuke: ,It can be
defined as the systematics study of the moral dimensions —including moral vision,
decisions, conductand policies — of the life scienccesand helth care, melouing a variety
of ethical metodologies in an interdisciplinary setting®.?®

OBo je kparak mperiie] 3aueTka OHOCTHKE KPO3 HEje HEHUX OCHUBaua®®,
a UCTOpHja pa3Boja OMOETHKE Koja ce M caja Jieniasa, jep nmo YosuheBum peunma
MU yIa3uMo y ,,0noeTnuKy emoxy“?’, Ouhe ocTaBibeHa 3a aApyre pajaoBe koju he
crnenuTu.?

2. OJHOC BUOETUKE U ITPABA

Kako je HenmoTpeOHO W INTETHO W3[BajaTH ,,Maje aKaJeMCKe Mapiielie
13 jeAMHCTBEHOr OHOETHYKOI MOApyYja‘?’, TAKO MU Halla3MMO MECTO MpaBa y
OmoeTHuYKuM nepcnekTuBama. Jlakie, oBlie ce y cycpeTy Onoetuke u mpasa cxBahienor
Ha aKCHOJIOIIKH HA4YHMH PaJy O CTBapamy 3ajeTHUYKOr ,,MHTEPIUCIUILIIHHAPHOT

21 Tbid.

22 T. Matuli¢, Metamorfoze kulture, Zagreb, 2009, 663.
23 Ibid.

24 A. Covi¢, Etika i bioetika, 28.

25 1. Segota, Nova definicija bioetike, f. 43, 22.

26 Mebhy ocHuBaunMa OMOETHKE Bajba CIIOMEHYTH M UMeHa monyT: Jlanujena Kamaxana
(Daniel Callahan), lanena Knoycepa (Danner Clouser), 1lejmca Yunapeca (James F. Childress),
Enmynna Ienerpuna (Edmund Pellegrino).

27 A. Covi¢, Etika i bioetika, Zagreb, 2004, 10.
28 Bwumre o pa3Bojy Onoetuke BuaeTn y: V. Valjan, Bioetika.
29 A. Covi¢, Etika i bioetika, 141.
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npobiemckor moapy4ja“.’® Jep, 6uoeTnka ce jaBiba ,,Ka0 OArOBOP Ha IMOCTYITHO
ry0Jbebe MOPAJIHE OpjeHTAIIH]e JYICKOT [jeloBamba... %

OBo ce uctu Moxke pehu u 3a mojpyyje AejaoBama BPEIHOCTH U OMOSTHKE Ha
MoApyYje Mpasa Koje ryou cBoj BpenHOCHU My T. Ha OBOM Iy Ty Halia ce CBEYKYITHA
KyJITypa OBOT CBETa, KOja W cama MmoTBphyje cBOjuM mpolieMumMa 00aBE3HOCT
[Ty pUIIEPIIEKTUBCTUYKOT IIPUCTYIIA, jep: ,,La cultura post-moderna e post-inrustri-
ale ¢ caratterizzata da una veloce evoluzione e da un’eccezionale rapida del progre-
sso tecnologico, da una grande complessita e iperspecializzazione dei sottosistemi
che la compongono (dall’economia alla politica, dalla scuala al divertimento, dalla
famiglia al mondo religioso) e da una difficile prevedibilita e governabilita di questa
complessita“.®

CacBuM y CKJIaIy € IUTY PHIICPCIIEKTUBUCTUYKIM OJTHOCOM €TUYKA, OMOCTHIKA
pedrekcrja moctymHO yinasze y obiacT mpaBHE peryyiaTuBe, IPpH YeMy ITOCeOHO
U3/BajaMo JIOMEH KpHBHYHO-TIpaBHEe Marepuje.®® Jep, OMoeTHKa roBOPH O KUBOTY
W3 pa3IMYMTHX MIEPCIICKTUBA, Tie yOpajamo cienehe: eTuuky, npaBny, Gpuinozodceky,
TEOJIOIIKY, COIMjATHY, ICUXOJOIIKY Ka0 MHOMITBO Apyrux.** MehyTum, npe Hero
ITO ce Jiohe 10 MpaBHE peryjaTuBe MOCTOju MHOTO Behe, mupe moapyyje cycperama
OouoeTuke U mpasa. To MecTo cycpera ofBHja ce Ha pa3uHu akcuonoruje. Camo
BPEIHOCTH MOTY J1a TIOHYJE MPaBIIHA PElIieHka, Koja he moToM mpaBHA TEXHHUKA
yOoOJIWYNTH y TTpaBHE MPOMUCE KOju he JIejCTBOBATH Y 00JIaCTH OMOSTUIKHX TTUTAbA
KOja 3axXTeBajy Jia Oyly peryiucaHa mpaBHUM porucuma. Tek je Tajga moryhe na jgohe
10 ,,y3au3ama y popmy 3aKoHa > GHOETHYKUX MPUHIIKIIA, jEP ,,pa3MaTpame OHOTa
ITO je 100po, a IITO JIoIIe, TPABEIHO U HEMTPaBEeJHO IOMHUYE CE Ha pa3uHy pacipaBe
0 IPaBUYHOCTH, OfipelrBarba IITa je 3aKOHKTO, a IIITa HE3aKOHUTO ",

CymTuHa je Ha OCHOBY 4era ce MOXKe BOJIHMTH pacipaBa O TOME Jia JIH je
HEIITO MpaBeIHO WU HE, a KaCHU]je Ja JIM je 3aKoHuTOo uiu He? Jla Ou uzberiu
,, TPUKOBE KPajEbeT IPABHOT TTO3UTHBHU3MA, IJIC CE MUTAE TPABEIHOCTH jaBJba Kao
aToJIOreTCKO MUTAKE OTHOCA IIPEMa BIIaCTUMA, MH MOPaMO JIa pacipaBy ,,0KPEHEMO'
Ka BPEIHOCTUMA, KOje Cy IMOCTOjaHHuje O MPOMEHJbUBUX MHCTAHIIM BJIACTH. Jep,
€THKa, Ia U OMOeTHKA, MUTAjy OHO IITO IIPAaBO HE MHUTA: ,,3aIITO YUHUM TO IITO
YUHUM?*

Jep, akcronoruja HAUKaIa HE MOXKE OUTH ,,3aTeUCHA" OMOCTHIKUM ITPOOIEMUMA,
Kao IITO TO MOTY OWUTH TIOJUTHYKE CTPYKTYpE KOje jKelie Jla perie OHOeTHYKe

30 A. Covi¢, Etika i bioetika, 145.

31 T. Matuli¢, Metemorfoze kulture, Zagreb, 2009, 700.

32 M. Chiodi, Etica della viva, Milano, 2006, 3.

33 P. Barisi¢, Bioetika i ljudska prava, u: Izazovi bioetike, Zagreb, 2000, 43.
34 T. Matuli¢, Metamorfoze kulture, Zagreb 2009, 664.

35 P. Barisi¢, Bioetika i ljudska prava, u: Izazovi bioetike, 43.

36 Ibid.
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npobieMe IMyTeM 3aKOHCKHX Ipomuca. Jep, cBe IITO je TEXHWYKH M IPaBHO-
TEXHHYKH U3BOJJBHBO HUjE YBEK U 100po. Hu3 mpaBHUX akaTa KOju Cy JOHETU KaKO
Ou perynucaiu 001acT OMOSTHKE U3a31Bajy  CAMHU BEOME BEJIMKE HECYTIIACHIIE, HAKO
je morpeba 3a yjenHauaBameM IPaBHE peryiaTuBe Ha Ty EBporie u Hactana 300r
HEeCyTJIaCHIIa U IIPAaBHO HEYjeHAUYCHOT peryincama onoeTnuke mpoodaemaruke.’’ Ha
MPaKTUYHOM HHBOY IIOCMATpamba mpodieMa pajin ce 3alpaBo O U3TPalbU IPaBHUX
akara u3 00JIACTH KpUBUYHO-TIPaBHE MaTepHje, Koju he 3a OCHOBY MMAaTH aKCHIIOIIKY
MIOZJIOTY.

OnHoCc OMOCTHKE M IpaBa >KEIMMO J1a TOCTaBHMMa Ha aKCHJIOIIKY paBaH.
3ampago, JKeJITMMO J1a YUTaB OTHOC TOCMATPaMo U3 BU3ype BpeaHoctu. OBa mocraBka
ce caMma 1o cebu Hamehe ako cariieaMo OCHOBHE 3aJlaTKe MpaBa U OMOETHKE, KOjH
cy jenuHcTBeHH. Taj 3ajaTak je CBET M YOBEK Kao U BHXOBO ouyBame. Ha oBaj
HAYWH KEJIUMO J]a CE CYIIPOTCTABIMO KPajilbeM MOPAITHOM PEIATHBU3MY H IIPAaBHOM
MO3UTHBH3MY, & Y TOME HaM W moMaxke ctaB Maypunuja Mopuja (Maurizio Mori)
na: ,,AKO y €THIIM HeMa MCTHHE, OHJa HU HETOoJIepaHIija He Tpujenu (jep ce He
MOXKE ‘TIOTPjeIIUTH Tje HeMa ‘UCTUHE’), U KAaKO OHJIa MOYKEMO OIPaBAATH MMOKYIIA]
orpaHHYaBarba IbEHNUX HETOJIEPAHTHHX 3axTjeBa? %

Cs. Toma AxBuHck# (Thomas Aquinas) 3auume UAejy Koja jé OKOCHHUIIA
MOCTaBKE OJHOCA IpaBa U OMOCTHKE, J1a CC CBa MOpaiHa cdepa He MOXKE MMOKPUTH
npaBoM. Ha oBaj ce HaUMH OIMax CYIMPOTCTABIbaMO HJCjU Ja CE IPU TEOPETCKOM
onpehemy MmojeIMHOT TPaBHOT HHCTUTYTA, cycpehemo ca yrimaBHOM MOIU(UKOBAHUM
3aKOHCKMM AepuHuIrjama. OBO je MOocTaBKa Kpajiber MPaBHOT MO3UTHBHU3MA KOjH
13 OCHOBA TIpaBa KeJu Ja ,,0puiiie” MOpaJHe BpeAHOCTH. 3aTO je U OTlacHa MMOCTaBKa
Ia ce OMoeTHKA KOJI IPaBHUKA, a HA IPABHUM (PaKyJITETUMA Pa3BHja HCKJBYUUBO U3
obact MeguIMHCKOT mpaBa. OBO 3aTO INTO CC OHA M3BJIAYH U3 CBOj¢ OCHOBE M3
€THUKe, OJ] KOj€ Ce HEMPUOIHO ,,0TYyhyje, u mpedalyje Ha TEPEH Kpajimer MO3UTUB3Ma
KOjU 3alpaBoO U caM O] ceOe KeJH Ja OipeKHe 3Hauaj eTHKE, Te Ja Ce YTeMEJbH
Ha PENATHBHOCTH IPaBHUX MOCTAaBKH M pellema. Ha kpajy TakBa mocraBka 4ak u
MEIUIINHCKOT TIpaBa, a He OMOCTHKE, KOjy OBa IMOCTaBKa MEAWIIMHCKOT IIpaBa U HE
MOXe JIa IOCTUTHE, OOMIIyje KPaTKOTPajHUM 3aKOHCKHM pEIICEHMa, OBS UM OHE
rpyIie Ha BJIACTH T€ HBHUXOBE HJICOJIOTH]jE, KOja je Ha KaJOCT UIAaK JUIICHA CBaKe
BPEIHOCTH. 3aTO IMITO TAKBE IIO3UTUBUCTHYKE TIOCTABKE TPArajy 3a KPaTKOTPajHUM
penemnMa aKTyeTHIX TUTamba, a He ITUTajy IPaBHY TEOPH]Y, T€ TEOPHjY KPUBUIHOT
IpaBa, 3a y3pOKe HacTaHKa IpodiemMa, MOXIa | 3aT0 IITO CY caMe Y3pOK mpodiemMa.

37 BasacrimenyTH ,,KOHBEHIINjY O 3aIITHTH JYACKHX ITPaBa U TOCTOjaHCTBA JbYAKOT Ouha 'y
ToTJIe Ty IpUMeHe OHoJorHje 1 MenuInHe: ,, KOHBEHIIN]y O JbYICKUM IpaBUMa Yy OHOMETUITHHE,
Koja je noneta y OBueny y lllmanuju, a mpuxsaruia jy je u nornucaina 21 3emspa wiannna Beha
Espore.

38 M. Mori, I limiti dell etica senza veritr, Biblioteca della Liberta 99, 1987, 70. HaBeneno
npema: V. Valjan, Bioetika, 33.
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U3 oBor passora HaMm je U IpuXxBaT/bUB cTaB Benumupa BasbaHa, koju cmatpa:
,,HEeKU Cy 3HAaHCTBEHUIIU, TPUIMIHO YMJETHO, pa3BUiIu MeljycOOHO jeIHY TOIEMUKY
cynpotcraBibajyhu 138. Jlanuky 6noeTuky Karonnykoj onoerunn™.** Ha oBaj Haunx
ce oa0uja TUTYpHUIIePCIIEKTUBH3aM Y ITOCMaTpamy OMOCTHKE, a CBE MO U3rOBOPOM
TOJICpaHITHje TE KYyATYPHHUX Pa3JInKa.

Ha Guoetnky ce He MOXe MPUMEHUTH CTaB Ja CE 3alpaBO paiu o, a u3
MePCIIEKTHBE TIpaBa, CKYIy MPaBHUX IpaBuia koja ypehyjy obnact koja 3aaupe
y Menununy. OBUM ce HeNoKyIHa (GrUiI030(pCcKO-eTHYKA TIOCTaBKa CBETA U YOBEKA
,»PYIIU ¥ CBOJIM HA TTyKY (opMy IpaBa.

OBaxkBa (opMa IpaBa 4eCTO U HEe pearyje Ha mpooJieM ,,lI0TaMbCHa JKUBOTA"
KOjU ce U JemraBa 300T OJICYCTBa BPEIHOCTH Y TeMeJby ITO3UTHBHOT mpasa. Jlaxie,
YIIPKOC €TUYKO] CBECTH YOBEKa, KOjy CBH IOCEAYjeMO, JCIIaBajy CE HamaId Ha
BPEITHOCT JBYACKOT XKUBOTA, MIPH YEMY CE YECTO 32 OBAKBE ITOCTYIKE KOPHCTH U
n3pa3s,,onpasaana‘ youcTna, ,,03akomeHa’ youcrna. [lIto naswe 3naum na: ,,Jlanammu
YOBjeK, IIpeM/ia IIMBUIIM3UPAHI]H, HUje JJOCTHUTO IIYHY CBjeCT O BPHjETHOCTH JBYICKOT
sxuBora“*

3amTo je y JaHaIme BpeMe MOTPeOHO ONTOBOPUTH C BPEAHOCHE Pa3sHHE HA
OuoeTHyKe nMpodieMe ApKaBe Koja ce JKeIIM Ha3BaTH MPaBHOM. 3aTO IITO: ,,/IBagecTu
BeK OHO je, y HEeKY PYKY, IOIPUIITEe HaJMpamka UCTOPHJCKUX M UJICJHUX Ipolieca
KOJU Cy BOJIMJIM Ka BEJIMKO] ePYIIIIUjH 3714, aJld U MOMPHUIITE BHUXOBOT Cy30ujama.*!
Tako 07ICyCTBO BPETHOCTH y IIPaBY, HOCCOHO KPUBUYHOM IIPABY, MOKEMO MOBE3aTH
U ca CTaBOM: ,,3J10 je YBEK OJICYCTBO, HEAOCTAaTaK HEKaKBOTr 0Opa Koje Ou y 1aToM
ouhy Tpebamo ma moctoju.* Jlakie, y OBOM Ciydajy paad Ce€ O HEIOCTATKy
OHTOJIOIIKE CYIITHHE IpaBa, KOjU je TIOTOM M3a3MBay Hajpa3HOBPCHUJUX 3JI0YHHA,
Kao0 U pasBoja ,,uaeonoruja 3ma“.* I'me ce Hamasu HaI 3agarak kao npasauka? He y
Hem3IU(pEepEHIIMPAHOM CXBaTamy Ipasje, Beh y peuuma cB. [1aBna: ,,He naj na te 3710
HaJBajaa Hero HaaBaaaj 3710 goopum™.* Ty ce Hama3u 3a1aTak YOBEKa M IPaBa Koje
OH CTBapa, Jla IPaBo, MOCEOHO KPHBUYHO, MPOTKAHO BPEIHOCTUMA HaJBIaga MOh.
Jep je nmak HY>XKHO J1a ce HEKE TeMeJbHE BPETHOCTHU yTpaje y 3aKOH, 300T OCUTypama
omrer goopa: ,,['aje ce To He noraha, Mopas ce 0cTaBJba yMUILIbakby MOjeANHIIA a
Oy CBOjy BpjemHOCT Ha omhoj pasuHu‘.* 3aro u ,,yuuresbcTBO Karomuuke mpkse,
y eHuukIunu Evangelium viate, TO3UBa U3PUYUTO 3aKOHOJABIC HA TIOMITOBAE

39 V. Valjan, Bioetika, 51.

40 M. Vidal, Krs¢anska etika, Pakovo, 2001, 222.

41 Josawu [laBne [dpyru, Cehare u uoenmumem, beorpan, 2008, 5.

42 Josau [aBne dpyru, Cefiare u uoenmumem, beorpan, 2008, 5.

43 O ,,uneonoruju 3;1a“ punetu uiie y: Jorau [laBne dpyru, Cehiarmwe u uoenmumem.
44 Josan IlaBne [Ipyru, Cehamwe u uoenmumem, 54.

45 V. Valjan, Bioetika, 49.
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WCTHHE MpaBa, Mo3uBajyhn ux j1a pekHy 0J[BaYKHO HE CBAKO] MOBPEIH U 3JI0YIIOpaOH
JBYJICKUX TpaBa‘ *

OnHOC HOPMATUBHOCTH Y MpaBy ¥ OMOCTHUKE je 3aIpaBo jellaH 0J] HajBaKHUJUX
npobiieMa Be3aHUX 3a o0Baj MehycoOHu ,aujanor” usmelhy mux. I[Ipobdiem
HOPMAaTHUBHOCTH y IpaBy, T€ MOCEOHO Y KPUBHYHOM IIpaBy, 3alIPaBo je 10 HaIIeM
MUILBEHY MPo0IeM KOjU je IOBE3aH Ca OHTOJIONIKOM CYIITHHOM IpaBa, KOjy YHHE
BpPEIHOCTH. broeTnuka HOPMAaTHBHOCT BE3aHa je 3a ,,JbyJICKO JICOBAFLE U ITOHAIIAHE
HA [M0JbY OMOMEIHMIIMHCKHUX 3HAHOCTH y IIMPEM M OMOJIOTHjCKUX UCTPAXKUBAKA Y
yxKeM cMuciy .4

Hewmoryhe je ucrpaBHO rOBOPHUTH O PaBy M OHOCTHIIN KO CE 3aHEMAPH IbHXOB
BpeaHOCHH actekT. I1Ito mame 3Ha4uM Aa je Hemoryhe BasbaHO PaBHO HOPMHUPATH
OMJIO KOje pellere OMOeTHYKHX MpodiieMa. 3a mpaBd MPUCTYI NpodieMuMa
OMOEeTHKA 3aXTeBa OHOT KOjH ,,JOII yBjeK MMa CHAre IMOMITOBATH HEroBe TeMeJbHE
3akoHUTOCTH . *® TAKBOI MU BUAMMO Y BPEIHOCTHMA. A jeIIHO 0] J0bapa Koje ce MOKe
MOKa3aTH Kao TeMeJbHA BPEIHOCT OMOSTHKE U ITpaBa je )KUBOT, OJTHOCHO santita della
vita, K0ja cama 110 ceOM 13a31Ba U MUTatbe OITOBOPHOCTH Y IIPABY 32 HETOBY MIOBPELY.
Jaxkuie, mpaBo 1 OMOeTHKa MOPajy Ja IIOBEXKY OHOJIOINIKY OCHOBY YOBEKA Ca FbeTOBUM
OCHOBHHM BPEIHOCUTMA. Pasiii ce 0 MOpaTHO-BPETHOCHUM pedIieKCHjaMa BE3aHUM Y3
OCHOBHE ITpo0JIeMa JEYACKOT )KUBJbEHHa. MU HE MOKEMO J1a TO3BOJIMMO /1A CC TIOKaXy
Kao TauHuM Xycepiose peuu (Edmund Husserl) na HaMm Hayka HeMma mta pehu y
,,HEBOJBH HAIIIET KUBOTA" ¥ MU HE MOKEMO Ja JJO3BOJIMMO Ja HayKa UCKJBYYH ,,0HE
npoOeMe Koju cy Hajropyhuju 3a 4oBjeKa KOju ce, y HalllUM HEeMUPHUM BpEeMEeHHMa,
ocjehia mpenymrren cynounn.* Tako mpaBHaA HayKa HE MOYXKE J1a IOCTYTIa, OHA je Kao
U MPaBO CTBOPEHA 300T YOBEKa KOTa HE MOXKE HU I0J] KOJUM YCIIOBUMA Ja OCTAaBU
MPENYIITEHOT CAMOM CEOH.

Buoernka Moxe 1a mpaBHY HayKy ,,0TPrHE™ O] YHCTO aKaJAEMCKUX paclpana,
TE J1a je Ha BaJbH HAYMH YKJIOIH, ITyTEM aKCHOJIOTHje, y )KHUBOT. Jep, mpaBo 3Ha 3a
YUHEHHUIIE, @ AKCUIIOTHja 1 OnoeTrka BpeaHyjy. OHO IITO je HEOMXOIHO je JAa U IIPaBo
,,KpEHE" J1a BpeaHyje Hajmpe caMo ceOe U CONCTBEHA peliekha, TOTOM U CBE JIPyTe
1ojaBHE OOJIMKE JKUBOTA.

Pa3Boj mpaBa e Kao 1 pa3Boj MOpallHe TEOPHje Y KPHBOM CMEPY, jep yrnoTpeda
peu ,,ipaBo™ U ,,MOpai‘ u3rieaa Hema cBojy creruduuny Texuny.> Ta Hecnarama
KOja IMOCTOje y MOPAJTHUM paclipaBama, jeJHAKO IOCTOje U Yy MPaBHUM U TIOHOBO
jenuHo pahajy 30yHEHOCT M HEJOBPIICHOCT CBUX pacrpaBa. CBH KOHMIUKTHU KOjU

46 1Ibid., 51.
47 T. Matuli¢, Metamorfoze kulture, Zagreb, 2009, 663.
48 Tbid., 663.

49 E. Husserl, La crisi della scienze europee, Milano, 1961, 15. HaBeneno npema: T. Matulic,
Metamorfoze kulture, 671.

50 O mpobiemy MopallHe TeopHje Yy MoAepHOM 100y Buaetu y: A. Maclntyre, Za vrlinom,
Studija o teoriji morala, Zagreb, 2002 u T. Matuli¢, Metamorafoze kulture, 385.
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ce T10jaBJbyjy Ha CBUM JIPYIITBEHUM HUBOMMA CY ,,0€3 HKaKBOM H3IJIE/Ia 38 lhUXOBO
okoHuame .

OBakBO cTame y mpaBy noceOHo he moroauTu 6noetuky. OBO 3aTO WITO je
moJipy4je OMOCTUKE Iy PUIICPCICKTHBHO U HEJOBOJFHO UCITUTAHO, a jOII Marbhe
MOTITYHO TIPaBHO HOpMUpaHO. Ta ,,30yHEeHOCT  MpaBa W MpaBHUKA Ce OJ]pakaBa Ha
HOpMaTHBHA pelleha OMOeTUYKHUX MpodiieMa, KOju HUMAJIO HUCY Oe3a3JIeHH jep ce
CBaKM O]] FhHX BE3Yje 3a JbYICKHU KUBOT WIIH peICKTY]je Ha JBYJCKH )KUBOT. M3 TakBe
,»,30YBEHOCTH  TpaBa Moryhe je u3la3 moTpakuTH y aKCHOJIOruju. Bpennoctu kao
HajOoJba OCHOBA IIpaBa oMoryhaBajy W BajbaHa HOPMATHBHA pElICHka, a 0COOUTO Y
obnacTu KpuBHYHOT IpaBa. Jlok hie Ouonoruja, MeIUIIUHA U IPABO HYTUTH YHECHUIIC
KOje MOT'Y | Jla Hac JIOBOJIC y JIUJIeMe, €THKA U aKCHJIOTHja TIOHYArhe BPEIHOCHY
pedrekcujy oBux npobdiema, rae he y crnojy cTBapHOCTH M BpeIHOCTU Aohu 10
perema.

Janamima ,,30yHBeHOCT  IIpaBa Bpatulie ce MpaBy U APYIUITBY MOMYT ,,0yMEpaHT
edexra”. [lo oBora he mohu 300r 3aHEMaprBamka BPETHOCTH y pelllaBalby OMOCTHUKHIX
npobnema. He xenehu 1a HapymImMo IUTY pHIIEPCIICKTUBU3aM, KOHCTATYjeMO Jia Cy
3a1paBo OMOSTUYKH MTPOOIIEMH Y CBOjOj CPKH U KPAjEEM HCXOly TTPaBHU ITPOOIEMH,
a moceObHO KPUBUYHO-TIpaBHU. Ha moyeTKy CTOjU YOBEK M Ha KPajy CTOjH YOBEK. 3ap
Tako HUje y npaBy? Uume ce kpuBUYHO mpaBo OaBu? Tume ce mocTtaBiba ciiesehe
MUTamEe, 113 JTH je OMOSTHKA JIHIIC IIPaBa, UK Cy OMOCTHKA M IPABO jeHO T€ UCTO JIHIIE
Yy CBOM HCXOJHUIITY, ¥ 4oBeKy? Casa ce moHOBO BpahaMo MIypHUIEepCIIEKTHBU3MY, 1
KOHCTaTyjeMo, Jia IPaBO CBOjOM OHTOJIOIIKOM CYIITHHOM jeCTe ,,yHeTO “ y OHOCTHYKE
npoOiemMe, a OMOETUKA CBOJUM MpOOJIEeMHMa jecTe OKpeHyTa MpaBy. buoernka je
OKpEHYTa MPaBy CBOjOM OCHOBOM, YOBEKOM, ajld M CBOJUM HCXOIIOM, 3aIITUTOM
YOBCKaA.

3AK/bYYAK

Jlanac ce mpaBo HEONMpPAaBIaHO M caMo OJ[Baja oJi OMoeTHKe, YuHehu na ce
HOpMaTHBHA pelIcHka Koja joj HyId CXBAaTe caMO Kao M3pa3 MPaBHOT MO3WTHBHU3MA.
HapaBHo, oBako ce He HAHOCH IITETa camo MpaBy Beh U IIeIOKYITHOM CIIEKTPY HayKa,
KOj¢ y My PUIICPCIIEKTUBUCTHYKO] MEPCIICKTHBH, YUCCTBY]Y Y pelllaBamy OHOCTHUKUX
npobOiema. [IpaBHH MO3UTHBH3AM K0 JIa KeJU Jia H30J1yje TIPaBo U Ja ra MpHKaxe
Kao MyKy MpaBHY TEXHUKY HOPMHpama OnoeTHukux mpoodiema. lllta onna octaje
on mpaBa?

OaroBop Ha OBO MUTAE 3aBHCHNE O/ ACTIEKTA MOCMaTpama mpodaeMa. AKO 11e0
npo0ieM oJJHOca OMOETHKE ¥ MTpaBa IOCMaTPaMo M3 aCTIeKTa MPaBHOT MMO3UTUB3MA,
oBaj he ce 0THOC CBECTH Ha KPATKOTPajHA MO3UTBHO-TTPaBHA HOPMHUPAHha U PelllaBama

51 T. Matuli¢, Metamorfoze kulture, 385.
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OnoeTHUKUX rpodiieMa. broeTnyka CTBAPHOCT TaJa Ha HeaJeKBaTaH M KPaTKoTpajaH
Ha4MH 3a/1001ja IPaBHO PyXo, Koje ce JoayIe Op30 ,,lena’.

BpenHocHUM acrnekToM mocMmaTpama OBOT OJIHOCA 33700Hja ce MHPHHU]H,
JIyTOTPajHUjH HAUMH pa3pellemha OM0eTUYKUX IpobiieMa, Koju ce nehe cBectu Ha
JETHOCTABHO MIPaBHO HOpMUpamwe, Beh he nhu y mpaBmy gyrorpajHux pemiema.

Ta pemrema KpUBUYHO-IIPABHE TEOPHje, T€ TEOPHUje MpaBa U IPaBHE €THUKE,
OCHM JYyTOTPajHOCTH HYJIE U aJICKBATHHU]Y 3alITUTY YOBEKa, KOJEM C€ Y TOM CIIyUajy
HE MpPHJIA3d Kao CPEICTBY, Beh Kao CBpCH, a TO je CYNITHHA CBaKe XyMaHHCTUYKE
MePCIKTHBE ITIOCMAaTparba Y0BEKa, TAe Ce HapaBHO HaJla3e IMPaBo U OMOETHKA.

Vojislav Djurdji¢, LLD.

Full Professor, Faculty of Law, Nis
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Assistant Professor, Faculty of Law, Nis

BIOETHICAL SIDE OF THE LAW

Summary

Nowadays law is unjustifiably separated from bioethics, thereby making the
normative solutions it offers seem like the expression of the legal positivism. Surely,
this doesn’t do damage only to law but to the complete spectrum of sciences, which in
many-sided perspective are involved in solving the bioethical issues. Legal positivism
seems to want to separate law and to present it as the simple legal technique of the
standardizing bioethical issues. Then what is left of law?

The answer to this question will depend on the aspect of considering the issues.
If we consider the entire problem of relationship between bioethics and law from the
point of view of legal positivism, the relationship will be boiled down to short positive-
legal standardization and solving the bioethical issues. Bioethical reality then, in the
inadequate and short way, gets the legal clothing which is quickly “torn”.

If this relation is considered by means of value aspect we will get the quiet and
long-lasting way of solving bioethical issues which will not be boiled down to simple
legal standardizing but will follow the path of long-lasting solutions.

These solutions of the criminal-law theory, the theory of law, and legal ethics
offer not only the long-lasting but also the more adequate protection of man, who is
not approached as means but as the purpose. That’s the core of every humanistic
perspective of viewing the man, which certainly includes law and bioethics.

Key words: bioethics, law, criminal-law theory, values
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